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Chapter 4 

Al-Falimbanfs Schools 


Introduction 

This chapter is a thorough investigation of his close students, twelve in 
all, keeping in mind that there must have been more as Abd as-Samad 
al-Falimbani w f as reported to have taught at least in Mecca and Zabid, 
both cities regarded as highly esteemed centres for traditional Islamic 
learning during the period understudy. Apart from providing in formation 
on his scholarly discourse, as was the case in the study of his teachers, 
this section also discusses the types of knowledge he transmitted, inspired 
and instructed, and further historical information on his life. 

1 his section may be considered somewhat ambitious due to the fact 
that there are no studies discussing this area The initial difficulty faced 
w'hen conducting this kind of research is that al-Falimbani himself does 
not mention his student's names in any of his works Secondly, only 
glimpses that appear scattered throughout numerous genres of works 
in both Malay and Arabic allow us to trace his network of students and 
their locations. These have to be drawn together to make this a relatively 
cohesive account. Ihis will be done by classifying al-Falimhani's students 
by location. 


Al-Falimbani in Mecca 

The numerous writings on isndds of al-Fadanl, apart from revealing 
several teachers of al-Falimbanl unknown to previous studies, also 
tell us those scholars who learned from him and hence were among 
his disciples From these isndds. I have been able to collect several 
names of scholars who studied directly with him, such as Nawawi 
al-HantanT, TJthman ad-Dimyali, Abd al-(ihant al-Bimawi, Fatimah 



At-FalimbanTs Schools 


al-Falimbaniyyah (his daughter). Abd al-Mannan at-Tamiasi, Salih 
as-Samarani, Arshad al-Banjari, Mahmud b Kinan al-1 alimbani, and 
Jarjis (or Jirjis) al-Musili 

It is fortunate that for most of these later generations of Jaw i 
scholars, their biographical notices are available in Arabic biographical 
writings, which further assist us in analysing their connections in the 
scholarly networks It is important to note that biographical notices for 
al-FalimbanTs Jdwi colleagues in Arabic sources are extremely rare, to 
an extant that he was the only Jdw i scholar of his period that I found to 
have independent notices devoted to him in Arabic biographical writings 
This, as I have highlighted earlier, reflects his prominent position and 
esteemed teaching career as a highly regarded Jdwi scholar of his lime 
in the Arab world, especially in /abid 

Perhaps, one of al-FalimbanTs students who benefited greatly from 
him was [Abu Abd al-Mu'ti| Muhammad Nawawl b. Umar b. 'Arab! 
al-Jawi al-Bantani ash-Shafi'f al-Makki (1230-1314/1814-96), better 
known in modem times as Shaykh Nawawi Ban ten 1 According to his 
close student, the Indian by birth, and a historian and muhaddiih , Abd 
as-Sattar b Abd al-Wahhab al-Bakri as-Siddiqi ad-Dihlawi al-Makki 
(1286-1355/1870-1936), Nawawi al-Bantani was bom in his home 
country in Bantcn, Western Java on a Monday, in 1230/1814 and travelled 
to Mecca at a very young agc, J and according to a modem study, hail left 
his hometown around 1245/1829 at the age of fifteen.' 

Nawawi al-Bantani was a great scholar (at- ’altiimah ), at- '(Hint al- 
jatil (a sublime savant), al-fahhdmah (astute), mufassir (an expositor of 
Qur'an), a Sufi and a Shafi'i jurist. 4 Apart from al-Falimbani, al-Bantani 
later studied with numerous Arab professors of his period, such as Sayyid 
Ahmad b 1 Abd ar-Kahman ash-Shali i al-Makki, better known as Ahmad 
an-Nahrawi (1210-91/1795-1874), Ahmad ad-Dimyati (d. 1270/1853 in 
Medina), the ShalT i mufti of Mecca, and Muhammad Ijasab Allah (1233- 
1335/1817-1916).' In addition, al-Fadani also includes Muhammad Salih 
b. Ibrahim ar-Ra*is az-Zamzami(d. 1240/1824) among his teachers from 
whom he received one of the most popular I*rophetic tradition, * iiniamd 
' 1-a‘mdI hi ‘n-niyyal , wa-innamd likulli * inui'in md naw ii (actions are 
defined by intentions, and to every person what he intends).* The latter, as 
noted earlier, in turn had learned from al-FalimbanTs teachers, including 
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his lather Ibrahim az-Zamzami, All al-Wana'i and Ahmad al-'Attar ~ 
However, on examining the year of death of az-Zamzami and arrival 
of al-Rantani, assuming that his date of arrival was given correctly, it is 
unlikely that they met in Mecca. Therefore, perhaps he must have received 
this hadith indirectly by way of ijdzalt by correspondence 

Apart from studying in Mecca, al-Rantani also travelled to Medina 
where he studied Itadiih with Muhammad Khatib Duma al-I.Ianbali and 
received trom him the al-hadith al-musaisal hi 'd-Dimaxhqiyyin From 
Medina, he frequently travelled to Rgypl and Syria to further his studies 
and to gain benefits from its scholars. 8 

In his unpublished ijazah granted to 'Abd as-Satlar al-Rakri, al- 
Rantani provides a concise list of some of his teachers and their teachers; 
however, he limits himself to listing only seven of the most recent Arab 
professors he attended Ihcy were, in addition to an-Nahrawi and ad- 
Dimyali, Abd al-llamid ad-Daghistani |d. 1301/1883), Yusuf b. Abd 
ar-Rahman as-Sinbillawayni (nishah to as-Sinbillawayn in hgypt. d. 
1285/1868 in Mecca), 'Umar b Muhammad Rarakat al-Riqa'i (1245- 
1313/1829-96), Ali b Ahmad ar-Rahbini (d 1293/1876 in Istanbul) 
and Umar al-JibriniIt is unfortunate that al-Rantani only includes his 
most recent teachers, which otherwise would perhaps have given us a 
better knowledge of his earlier Jawi teachers, among whom al-halimbani 
himself would figure. 

The Dutch scholar, ( hristiaan Snouck Ilurgronjc during his sojourn 
in Arabia between 1884-1885 met Nawawi al-Rantani in Mecca, whom he 
described as the most renowned Jawi doctor of divinity, who memorised 
the Qur'an perfectly. 1 Snouck mentioned two of his Jawi teachers, Khatib 
Sambas, who in most probability was Ahmad Khatib b Abd al-Ghaflar 
al-Jaw?as-Sambasi(1217-89/1802-72)* 11 and ‘Abdal-Ghani Rima, who 
must have been Abd al-Cihani b. Subh al-.fawi al-Rimawi (d 1270/1853), 
who was reported to lived over a hundred years 12 

However, as we can see in al-FadanTs writings, most of his i.sndds 
for various Islamic sciences that he studied with his Jawi teachers 
virtually include Nawawi al-Bantani as part of the chain, and he in turn 
learned it with Abd as-Samad al-Falimbani This indicates that al- 
Falimbani was one of al-Rantani‘s important Jawi teachers. 
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The Islamic sciences thal al-Bantani studied with al-Falimbani 
include literatures on hadith such as Sahih (d-Bukhari. Sahih Muslim. 
Imam Malik's al-Mumif/aMusnad ush-Shdfi 7, Musnad Ahmad, as- 
Suyuti’s al-Jdmi' as-Saghir, and its commentary', Faytt al-Qadfr Sltarh 
al-Jdmi as-Saghir by al-Munawi (d 1031/1621) On sirah he read 
at-Tirmidhi's axh-Shamd il; on tafxir he read al-Kha/in's (d 725/1324) 
I.uhdh at- Ta ‘wiljt Ma dni at- Tanzil. and TaJ'sir al-Jaldlayn. composed by 
the two *al-Jalals’: Jalal ad-Din al-Mahalli (d 864/1459) who wrote half 
of it, and his student, Jalal ad-DIn as-SuyGti (d. 911/1505), who completed 
it after his teacher’s death On lawhid he read Abu Jafarat-Tahawi's (d. 
321/933) al-Aqidat at-Tahdwiyyah. , Ibn al-Jawzfs (d 597/1201) Daf 
Shubah at-Taxhhih hi-Akuff at-Tauzih, as-SanusT’s (d. 895/1490) Vmm 
al-Bardhin and Muhammad b 'Abd al-Wahhab’s (d 1206/1792) Kitdh 
at- Tawhid ft llaq Allah aid I- Ahid 

On ultim al-Qur'dn , al-Bantani read Abu Amr ad-Dani’s (d 
444/1052) at-Taysir ft al-Qird 'at ax-Sah ; on fiqh he read Ibn al-Wardi’s 
(d 749/1349) Bidijat al-Hdui, Muhib ad-lHn at-Jahari’s Id 684/1295) 
al-Qird li-Qdxidi Vmm al-Qurd. Isma il al-Muqrl’s (d. 837/1433) ar- 
Raud nr? ' l-lrshdd. Ibn Ha jar al-llaytami’s (d 974/1566) al-Minhdj 
al-Oawim, a commentary on Ba-Fadl’s (d 918/1512) al-Muqaddimah 
al-lladramiyvah. and Muhammad b Sulayman al-Kurdi’s al-Haudxhi 
al-Madaniyyali. his glosses on al-Minhdj al-Qaw im 

As for taxawwuf, al-Bantani studied Ibn Ala’ Allah's (d. 709/1309) 
al -Ilikam and at-Tanwir ft Ixqdt at-Tadhir. and Ibn al- Arabi's (d. 
638/1240) al-T'utuhdt al-Makkiyyah, all three were advanced books tin 
SulTsm The list goes on with other Islamic sciences including grammar 
and history Front this list, it is certain that al-Falimbani possessed a 
thorough knowledge and was a profound scholar of various branches 
of Islamic disciplines, especially tasawwuf. so that he was able to teach 
advanced books to his students. It also indicates that Nawawi al-Bantani 
must have spent a substantial time studying all these works with him 
Above all, this clearly suggests that al-Falimbani was still alive by the 
time al-Bantani reached Mecca around 1245/1829 and that he was able 
to meet and study with him. 

Nawawi al-Bantani lived in the vicinity of al-llaram, in a quarter 
called Shib All (the Gap of 'All). Apart from lecturing at his madrasah , 
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he also gave regular lectures at his house, which would be crowded with 
no less than two hundred students at a time M His students were mainly 
fellow JowTx., and many of them later became kiyviis (religious teachers) 
of many pesantntns (traditional Islamic educational institutions) in the 
Archipelago. 1 ' Some of Nawawi al-Bantani's students later became 
scholars of al-Ifaramayn and thus in turn became teachers to later 
Jawf scholars. For instance, three of his students, a I-mu omnia r Jam'an 
b Samun al-Jawi at-lanqarani (d 1381/1962), 16 who read with him 
among others his al-MumrJT ' t-Tafxir , al-mu ammar Sayyid AIT b. All 
al-Habshi al-Madani (1255-1353/1839-1934), and the aforementioned 
Meccan historian and muliadditli, 'Abd as-Satlar b Abd al-Wahhab al- 
Bakri, were scholars of al-Haramayn. All three, later became teachers 
to al-Fadini. 1 

Nawawi al-Bantani was one of the most ubiquitous Jawf authors 
who have numerous works attributed to him and is said to have written 
at least one hundred works iS He wrote in both Arabic and Malay, having 
no less than twenty-eight titles in Arabic listed to his name. 19 Among 
his works that were not listed by his biographer are his unpublished 
manuscript copy of the life history' {sfrah) of the Prophet SAW entitled 
ol-Muiul wa \s-Sul ft Mawlid or-Rasul SAW, and the aforementioned 
Ijdzah which he wrote lor Abd as-Sattar al-Bakri. 20 

As already mentioned, 'Abd ar-Rahman al-Ahdal tells us that al- 
FalimbanT inclined towards SulTsm and directed most of his attention 
to studying and teaching al-Gha/all’s al-Ihyd' lie began to enjoin his 
students and colleagues to occupy themselves with this book and glorify 
its significance, and frequently highlighted its virtues and benefits. 
This is clearly noticeable in al-Bantani himself as he only introduces 
his students to the works of Sufis w ith whom ethics predominates over 
the occult elements of mysticism, such as the works of al-Ciha/alT. His 
moderate perception of Sufism is further evident from his literary activity 
in his commentary on al-(iha/ali*s Biddynl al-lliddyah entitled Maraqf 
al-'Ubudiyah Sliorh aid Biddyat al-lliddyah, completed on 13 Dhu 
al-Qa 'dah 1289/12 January 1873, and his commentary on Zayn ad-DIn 
al-MalibaiTs mystic poem entitled Saldlim al-Fudald' aidal-Manzfwtah 
al-mustammdh l/iddyal al-Adhkiyd ’ Fid Taruj al-Awliyd ’, completed on 
13 Jumada al-Ola 1293/6 June 18767 1 In this commentary, al-Bantani 
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provides a short biography of al-Malibari telling us that he is /.ayn ad- 
Din b. AH b Ahmad ash-Shali‘1, bom in Malabar, southern India, on 
a Thursday, 12 Shaban 871/19 March 1467. He was brought to 1 an an 
at a very young age by his uncle Zayn ad-DIn b Ahmad, where he later 
died on 16 Sha ban 928/11 July 1522 It is worth noting that this Zayn 
ad-DTn al-Malibari is not to be confused with his grandson who carries 
the same name, Zayn ad-Din b Abd al-'Aziz b. Zayn ad-DTn al-Malibari 
ash-Shali l (d 987/1579), renowned chiefly for his acclaimed Shall! 
fiqh work entitled Fath al-Mu'in hi-Sharh Qurralal -' Ayn hi-Muhimmdt 
ad-Din In addition to his moderate Sufi teachings, al-Bantani does not 
counsel his students to join any tariqah ; however, at the same lime he 
does not prevent them from doing so/' 

It is also important to highlight that an-Nawawi was among the 
Jdwi intellectuals who showed their discontent with Dutch encroachment 
in the Malay Archipelago. Ilis anti-Dutch sentiment is obvious from 
Snouck Hurgronje’s account, as he relates that an-Nawawi rejoices in 
the difficulties caused by Aceh to the colonial Dutch Government, and 
in his conversation, disagrees with his compatriots who held that the 
Jonah lands must necessarily be governed by Europeans Snouck adds 
that the resurgence of an independent Islamic slate, or restoration of the 
Banten sultanate, would be applauded joyously regardless whether the 
insurrection followed according to the Islamic I„aw f or took the zealous 
fanatical approach. However, an-Nawawi did not seek a political role 
nor did he counsel such to others, and would never serve the infidel 
government even as pengku/u (chieftain) as what was done by his father 
and brother/ 4 

The next student of al-Falimbani in Mecca was the Egyptian 
l Jthman b, Hasanad-Dimyat!ash-Shall 1 !al-A/harial-Misr!al-Makk!/' 
He was bom and raised in Dimyat, Egypt in 1197/1782 where he studied 
w r ilh its scholars One of his closest students, the Shall i mufti of Mecca, 
Ahmad b. ZaynT Dahlan (1231-1304/1815-86) regards him as “the seal 
of self-realized scholars and the gist of the pious who have attained 
their destination” (k hat i mat al-'n/ama' al-ntuhaqqiqin wa-khuhixat ah I 
Allah aJ-naxilin). According to al-KatlanT, Dahlan later compiles his 
teacher's biography in a separate work; however, he did not provide us 
w r ith the title. 77 
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TJlhman ad-Dimyati llicn moved to Cairo in 1212/1797 where he 
attended dill'crcnt circles held by leading scholars ofal-Azhar at that time 
It is important to observe his age when he moved to Cairo, as he was 
only fifteen at that lime but was already equipped to pursue his advanced 
studies In Cairo, he studied under a lew notable teachers such as 
Muhammadb Ahmadb Arafahad-Dasuqlal-Ashmuni(d. 1230/1815), 
Muhammad al-Mahdi (d 1230/1815), Ahmad ad-i)amanhuji. al-Bakhati, 
Ahmad at-Tahtaw! (d 1231/1816), Hasan b Darwish al-Quwaysini (d. 
1254/1838), Mustafa as-SafawT al-Qalawi ash-Shafi'I (1158-1230/1745- 
1815), from whom he received hadilli al-awwaliyak, Muhammad b All 
b Mansurash-Shanawani (d 1233/1817), Muhammad al-Amiral-Kabir 
(1154-1232/1741-1816) and the Shaykh al-Islam’ ofBgypt, Abd Allah 
b Hijazi b Ibrahim ash-Sharqawi (1150-1227/1737-1812)/® 

The last three scholars, ash-Shanawani, al-Amir al-Kabir and ash- 
Sharqawi were students of prominent scholars of previous generations 
such as Muhammad al-Hifni, and on the other hand, were leading 
scholars of Egypt at the turn of the nineteenth century Each of these 
three scholars authored the acclaimed lltabalx : al-Amir al-Kabir's Timbal 
al-Amir. ash-Shanawani's ad-Durar as-Saniyyah and ash-Sharqawfs al- 
Jami' al-tfdwi *These three iliahal.s became significant in authoritative 
transmissions of religious works and consequently most scholars of later 
generations mark them as referral points for their isnads According to 
al-Kattani, 'Uthtnan ad-Dimyafi who also possessed a llmhal relates 
that he transmitted Islamic religious sciences generally Irom these three 
scholars linking his authority through their acclaimed tlmhat\. i0 

It appears that after completing his education in Egypt, later in his 
life TJthraan ad-Dimyali migrated to Mecca or, in Ahmad al-IIadrawi’s 
terms, he was nazil al-Haram where he was very active in learning and 
teaching." On the account of his migration, 'Abd as-Sattar al-Rakn 
reports that ad-Dimyati travelled to Mecca in 1248/1832 after he received 
spiritual guidance in a dream He adds that he was a fluent, eloquent 
and praiseworthy, leading, ascetic scholar and a Jiu/ih, a muliaddii/i 
and mufassir who was fond of solitude and avoided audience with the 
elite (wa-kdn faxiltan, halighan, fddilan, ra'ixaii. zahidan. faqihan. 
muliadditlian, mufaxxiran. yniltih al- uzla/t wa- ad am al-ijllmd hi 
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l-akdhir). 'Uthman ad-Dimyati died in Mecca in 1265/1848 and was 
interred at al-Ma la burial ground. 

From the dates of his travels, it is highly plausible that ad-Dimyati 
only met al-Falimbani in Mecca alter 1248/1832. Further accounts on 
his early scholarship apparently indicate that ad-Dimyati did not travel 
outside F.gypt prior to this date. For instance, on al-muxahalbi ‘l-qasam 
bi-Allah al- Azim or the successive chain of the hadith narrated on 
swearing by the Divine name, he relates that he received this hadith Irom 
his teacher Abd al-Mun im b. Ahmad al-'Imadi al-A/hari in Hgypt on 
Dhu al-Qa dah 1207/June 1793. 33 Apparently, he was only ten when he 
started his hadith studies Later on, in al-Azhar in 1215/1801. he received 
al-liadiih al-muxalxal bi-yawm at- id from al-A/hari. M Uthman ad- 
Dimyati also points out that he received al-liadith al-muxaisalbi-qird'at 
Siirat as-Saff of the Qur'an from Abd al-Mun'im al-A/hari, when he 
read him this chapter after the ishd ’ (night) prayer at al-Azhar Mosque 
on 12 Jumada al-Ola 1219/19 August 1804 1,5 

Among his leading students were the two successive Shall‘I muftis 
of Mecca who both died in Medina, his nephew Ahmad ad-Dimyati 
(d. 1270/1853), and Ahmad Dahlan (d 1304/1886). Muhammad b 
Muhammad al-Khani ad-Dimashqi and Muhammad b. Sulayman llasab 
Allah (d 1335/1916 ). M ' In addition. al-Fadani lumished us with a list of 
students who studied w r ith ad-Dimyati including several Jdwi scholars. 
Among them, Sayyid Uthman b. Abd Allah b Aqll b Yahyaal-'AlawT 
al-Batawi (1237-1331/1822-1913), r an Arab scholar who was born and 
died in Batavia (now Jakarta) and became its mufti , 'Abd al-Hamid b 
/.akariyya al-Kuningani al-Jakartawi, Muhammad Khalil b. Abd al-l atif 
al-Jawi al-Bankalani al-Maduri, Ahmad b Abd al-Latif al-Khatlb al- 
JawT al-Minkabawi (d 1334/1916) and Zayn ad-Din b Badawi al-Jawi 
as-Sumhawi However, uptm examining evidence for these scholars, I 
am doubtful that some of them were indeed his students For instance, 
according to his biographer, Ahmad al-Khatib al-Minkabawi was him 
in Rukittinggi, West Sumatra in 1276/1860 and departed for Mecca at 
the age of eleven in 1287/1870. w Thus, it is hardly plausible that he was 
his student because at the time of ad-Dimyati s death (1265/1848), al- 
Minkabawl had not been bom. 
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From ad-Dimyati’s isndds , we can observe that among the subjects 
he studied with al-Falimbani were hadilh such as Abu Dawud’s as- 
Sunan and [bn Majah's ax-Sunan. fiqh such as Abu Ishaq ash-Shirazi's 
(d 476/1083) al-Muhadhdhab: Arabic grammar such as al-Jurjani*s (d. 
471/1078) id- Awdmilal-Mi’ah, az-Zamakhshari's (d 538/1143) Kitdb 
al-Mufaxxal , Isam ad-DIn al-Isfira'ini's (d. 943/1536) Ud.shiyalSharkal- 
Jdmi ala ‘ l-Kdfiyah , al-Ilattab ar-Ru ayni’s (d. 954/1547) Ktulammimai 
al-AJrumiyyah , az-Zanjani’s (d 655/1257) at-Tasrif, better known as at- 
Tasrlfal- Izzi and a>-Suyuti‘s al-Muzhirfi'l him td-Lugah wa-Anwdihd, 
on tahaqdt he studied ash-Sha'rani’s Tahaqdt ax-Sufiyyyah , and finally, 
he received the authority to transmit th c Jiqli works olash-Shafi'I School 
of Islamic jurisprudence (sanad al-Jiqh axh-SlidJi i) 1 

It is important to note the peculiarity of this jiqli i.sndd in that it 
includes leading scholars of the Shall! madhhah and renowned authors 
of Shaft't Jiqli books from recent to earlier times Among them. Abd 
a 1-Hamid ash-Shirwani. Ibrahim al-Bajuri, 'Abd Allah ash-Sharqawi, 
Muhammad al-Ilifni, 'Abd Allah al-Basri, Ahmad an-Nakhli, ‘Abd 
al-Aziz az-Zamzami. Muhammad b Ala' ad-Dln al-Babili, Ibn I.Iajar 
al-Haytami, Shihab ad-Din ar-Ramli, al-Khatib ash-Sharbini, ‘Shaykh 
al-lslam* Zakariyya al-Ansari, Jalal ad-Din al-Mahalli, Ibn I.Iajar al- 
Asqalani, 'Abd ar-Rahman al-Bulqini, Zayn ad-Din al-'Iraqi, *Imam 
al-Madhhab" an-Nawawi, Abii ' Amr Ibn as-Salah, ‘l.lujjat al-lslam* al- 
Cihazali, Abu Ishaq ash-Shirazi, Abu Ishaq al-Marwa/i, Isma il al-Muzani 
and finally Imam ash-Shali‘I. From the latter, it continues to include Imam 
Malik. Rabiah, Nali' and the two companions Anas and Ibn I (mar 
who received their instructions from the Prophet SAW. 

It is also important to highlight that in this i.sndd. ad-Dimyati relates 
that he “studied the Shafi‘1 fiqh b<H)ks with Abd Allah ash-Sharqawi and 
Muhammad ash-Shanawani in FgypU and with al-Falimbani in Mecca” 
(arndii an Abd Allah ash-Shanqdwi n a Muhammad axh-Shanawdni 
bi-MLsr, wa- an * 1-mu‘ammar Abd as-Samad b. ' Abd ar-Rahman al- 
Falimbani hi-Makkah) i[ In addition, it is worth noting that from ad- 
Dimyati’s isndds. most of the books that he read with al-Falimbani apart 
from flqh were on grammar. Oiis perhaps supports the conclusion that 
al-Falimbani also mastered the grammar or Arabic language and that he 
was equally competent to teach it to his Arab students 
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The next from the list of al-Falimbani's students is Abd al-Cihani 
b Subh b Isma il al-Jawi al-Bimawi, mentioned earlier as a teacher of 
NawawT a]-BanlanJ.‘ w All biographers of Abd al-( ihanl al-Bimawi agree 
that he was bom in the Archipelago and later travelled to al-Haramayn 
to advance his studies, though no dates are provided 

In Mecca, he studied with learned noble scholars (al- alamo ‘ al- 
afddil) such as Sayyid Muhammad (d 1261/1845) and Sayyid Ahmad 
(1205-81/1790-1864). the author of Man^timal Aqidat al-Amlm, 
sons of Ramadan b Mansur al-Marzuqi, Muhammad Sa id al-Qudsi 
(d 1260/1844), the Shall ! mufti of Mecca and ‘Uthman b Hasan ad- 
Dimyati After completing his studies, he was granted the license to 
teach in al-I Iaram Mosque that most Jaw i alamo' of later generations 
graduated under him ( takharraja 'alayhi akthar ' ti/amd' al-Jdwd ). 4J 

Among al-BImawFs students were, 'Abd al-Hamid b Muhammad 
AH al-Jaw? Quds (d. 1334/1915), 44 Muhammad b. Rashid al-Jawi as- 
Sumbawi, Mahfuz b Abd Allah al-Jawi al- larmasi (d 1338/1920), 
Muhammad b 'Abd ar-Rahman al -Mar/uqi (d 1365/1945), belter known 
as Abu I.Iusayn, Ahmad b. Abd Allah al-Mukhallalati an Hgyplian (d. 
1362/1943), and Khalifah b Ilamd an-Nabhani (d 1320/1902). LS In 
addition, Abd as-Saltar al-Bakri also included another renowned ,/mif 
scholar wht) w r as the Qadiriyyah Sufi shaykli among his students He 
is Ahmad b 'Abd al-(ihallar b AK1 Allah al-Jawi as-Sambasi (1217- 
89/1802-72) better known as Ahmad Khatib Sambas, who migrated to 
Mecca at the age of nineteen in 1236/1820. It is worth noting that Khatib 
Sambas also studied with earlier generations of Meccan professors 
such as the already mentioned Muhammad Salih ar-Ra*is az-Zam/ami, 
‘Umar Abd ar-Rasul al-'Attar and Abd al-Haflz al-'Ujaymi and later 
generations, including ‘Uthman ad-Dimyati and Sayyid Ahmad al- 
Mar/uqi. 46 Perhaps, il is Ahmad Khatib Samhas who was intended by al- 
I adani earlier w hen he mistakenly listed Ahmad al-Khatib al-Minkabaw r i 
as ad-l)imyati‘s student, as both carry the same name and appellation 
In addition, Khatib Sambas period of study in Mecca coincided with 
that of ad-Dimyati, therefore, it can be expected that he met and studied 
with him. 

His biographer, Abd Allah Mirdad (1285-1343/1868-1924) 
reported that al-Bimawi died in Mecca around 1270/1853 and was 
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buried al the Ma la cemetery. By contrast, Mamduh tells us that al- 
Bimawi died in 1320/1902. 47 However, this is hardly plausible as Snouck 
Hurgmn jc relates that'Abd al-Cihanl al-Bimawi was among scholars of 
the previous generation that had departed before he arrived in Mecca 
(1884-85). 48 Iliough al-BimawTs year of birth is unknown, from his 
isndds, he was reported to have been a mu'ammar (long-lived) who 
survived over a hundred years 49 Thus, by calculating backwards, we can 
deduce that he must have been born around the mid of the eighteenth 
century approximately in 1170/1756, hence, very plausible to have been 
a student of al-Falimbani. 

Among the books that al-BImiiwi read with al-Falimbani were. 
Sahib Muslim and al- 1 Ajluni’s Iqd al-.law bar alh-Thumin , on luidilh, 
Ba-FadPs al-Kluqoddimah al-Hadramiyyah on fh/lt (>n Arabic grammar, 
he read the work of the celebrated grammarian, Sibawayh's (d 180/796) 
Kildb Sibawayh and Ibn Aqil's (d. 769/1367) commentary on the 
acclaimed al-Alfiyyalt of lbn Malik (d. 672/1273). 50 Perhaps, further 
details of his teachers and the subjects he studied with them can be 
found in his ihohal entitled id-HawiJT Asdnid al-Bimdwi S| However, 
unfortunately, even a Her extensive search, 1 lind no manuscript or printed 
edition of this work. 

Rather special amongst al-Falimbani*s students was his own 
daughter, Falimah bint ! Abd as-Samad al-Falimbaniyyah v I Jnfortunately, 
I have not been able to find any account of her life from our numerous 
Arabic biographical dictionaries. Nevertheless, by analysing her scholarly 
connections, it is apparent that she was one of the active scholars of the 
period, at least among the Jawis She studied mostly with her father 
and became primarily acquainted with badiili study and was given the 
honorific title ‘ash-Shaykhah al-Musnidah ' This appellation perhaps 
finds support in Fatimah al-FalimbaniyyalTs own lluibai , entitled al- 
Fahdris id-Qa 'imuh Ji Asdnid Fdfimuh 51 According to Mamduh, the 
al-Fahdris al-Qd‘itnab was dictated by al-l'alimbaniyyah in Mecca to 
one of her closest students. Muhammad Arshad b. Asad al-Bantani aka. 
Arshad at-Tawil (literarily, the tall Arshad), M 

Arshad at-Tawil was bom in Manis, Banten on 18 Dhu al-Qa dah 
1255/22 January 1840 l ?pon his father's request, at the age of eight he 
w as brought to id-Haramayn in 1263/1846 to live w ith him in Mecca On 
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his arrival, under the guidance of his father, he received the ijdzah from 
‘Uthman ad-Dimyati, the aforementioned student of al-Falimhanl. Arshad 
at-Tawil also studied with NawawT al-Rantani. the already mentioned 
student of al-Falimhanl and as we shall sec shortly, w as a student of his 
daughter Tatimah ' 5 

On his return to lianten in 1311/1X93, accused of his involvement 
in the political unrest, Arshad was detained by the Dutch and exiled to 
Manado. Makassar He attempted in vain to return to Mecca and Banten 
and later died in exile on the 4 Dhu al-IIijjah 1353/10 March 1935 at the 
age of ninety-eight. Arshad at-Tawil is reported to have compiled a list 
of his teachers in his thabat entitled alli-Thabat al-Kabir and because 
of his al-isnddal- dli and his prolonged life, later generations who w r ere 
heedful of the nature of his extremely high narration {rmdyxituhu dliyxdi 
jiddan) Hocked to study with him v ’ 

Apart from Arshad at-Tawil, al-l : alimhaniyyah students also 
included Nawawi al-Bantani who read with her Sahib a/-Bukhari, Ahmad 
ad-Dimyati the aforementioned Shaft T mufti in Mecca, Muhammad Nur 
b Isma il al-Minkabawi and Muhammad Azhari b. Abd Allah al-Jawi 
al-l’alimbani. the author of Badi az-Atman fi Baydn Aqd'id '1-lmdit 57 
The latter read with her two works of Arabic grammar, Ibn Hisham's 
(d 761/1359) Awduh al-Maulfik ild Alfiyyah Ibn Malik , better known 
as at-Tawdih and Mughni al-Labih an Kit tub a l-A drib.-* lalimah 
al-I'alimbaniyyah in turn studied all these works with her father al- 
I'alimbani 

I he next student of al-Falimhanl, "Abd al-Mannan h 'Abd Allah 
b. Ahmad al-JawT al-TarmasT (d. 1278/1862), w was the grandfather 
of Muhammad Mahtuz b Abd Allah at-TarmasI (1285-1338/1868- 
1920) Mahfu/ at-TarmasT himself was a noted Jmxf scholar of a later 
period, especially in ftqh and hadilh that al-1 adanl describes him as *<//- 
muliaddith al-muxnid al-faqili '’ Mahluz at-TarmasTs list of teachers 
and the works that he read with them are listed in his acclaimed thabat 
entitled Kifiiyat al-Mustafid . 6l 

Though no biographical notice of 'Abd al-Mannan is availabe 
from our Arabic biographical dictionaries, his isndd shows that he was a 
noted scholar who formed part of the scholarly networks and played an 
important role in transmitting the Islamic traditions to later generations 
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One of his closest students was his son, 'Abd Allah at-Tarmasi (d. 
1314/1896) who in turn was a teacher and a prop ( umJah) to his son, 
Mahlu/ at-Tarmasi Thus, one can see through ' Abd al-Mannan that the 
teachings of al-Falimbanl is handed down farther to later generations 
Abd al-Mannan at-larmasi studied with al-Talimbani hadilh 
books such as Sahlh al-Bukhari, ad-Darquini’s (d 385/995) Sunan, 
an-Nawawi’s al-Arha tin and Riydd a.s-Sdlihin On htfsir he studied 
al-Baydawi’s (d 685/1286) Anwar at-Tanzfi, better known as Tafsiral- 
Bayddwv, ; on fu/h, ash-Sharbini's (d. 977/1569) Mughal al-Muhtdj Shurh 
al-Minltoj ; on haldgah (rhetoric) he studied at-TaftazanTs (d. 791/1388) 
Mukhtasar al-Ma'dnt ala Talk Ids al-Miftdft and al-Mutawwal fi Shurh 
Talk his al-Mifidh. I lowever, by looking at the number of books he studied 
with al-Talimbani, it is probable that at-Tarmasi only met him in the last 
years of his life 

In addition to studying with al-Falimbanl, Abd al-Mannan at- 
Tarmasi also studied fiqh with Sayyid Muhammad b Mahmud Shata 
ad-l)imyali al-Makkl (d. 1266/1849) and the ‘Shaykh al-A/har' Ibnihim 
b Muhammad al-Bajuri (1198-1277/1783-1860)/' Both in turn were 
students of earlier generations ofleading Fgyplian scholars such as ' Abd 
Allah ash-Sharqawi and al-Amlr al-Kabir 

Another student of al-Talimbani was Salih b 'Umar as-Samarani 
(1235-1321/1820-1903),* 1 wht> among younger Jawi ulamd \ was given 
the sobriquet of al-Ghazdlias-$aghfr (the little or young al-Ghazali). M 
However, in the Malay Archipelago he is better known as Salih Darat. 
He was bom in Jepara. in the province of C entral .lava. Indonesia 
where he was raised by his father llmar who was a religious scholar. 
According to local oral tradition. ‘Umar was one of the 'ulamd' who 
supported the Javanese Prince Diponegoro in his uprising against the 
Dutch colonial rule Diponegoro played an important role in the Java 
War (1825-30). However, he was defeated in 1830 and the Dutch exiled 
him to Makassar/ 1 ' 

After Diponegoro’s defeat, Umar took his son Salih to Singapore, 
thence Mecca, where Salih stayed several years studying He was called 
back to Java by Murtadlo (Murtada), a companion of his father in the 
Diponegoro rebellion, who made him his son-in-law. Salih as-Samarani 
was renowned for his anti-I>utch attitude, taught his students to avoid 
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the Dutch as much as possible, and warned against imitating their 
ways He established a pesantren in Darat, a mostly Arab-inhabited 
neighbourhood of Scmarang, where he was to spend the rest of his life. 
He died in Scmarang, Central Java on Friday, 28 Ramadan 1321/18 
December 1903 66 

Salih as-Samarani had numerous disciples, some of whom became 
the leading ulantd' of the turn of the century' Among them were his son 
l 'mar as-Samarani, a faqih and muhaddith , and the aforementioned 
Muhammad Mahlu/ at-Tarmasi, who studied with him among others, 
Tafsir al-Jaldlayn, ash-Sharqaw!*s commentary on al-Hikani, Hnsf/at 
at-JuUdb \U-Marifat A'null al-hnyl wa ‘ n-Sahdr bi-Tariq al-llt.sdh ), 
and al-Maradlnl's (d 804/1401) commentary on ar-Rubu' abMujayyab, 
both works on ilm al-falak (astronomy). 67 

It is not exactly known when Salih as-Samarani met al-Falimbani. 
but from the report of his travel to Mecca at a very young age, it is almost 
certain that he must have met him after 1245/1830 Among the works 
he studied with al-Falimbani were Sahih al-Bukhari, Ibn laymiyyah’s 
(d 653/1255) Munltu/d al-Akhhdr, ash-Shaii'I (d. 204/820) al-Vmm , 
ar-RaliTs (d. 623/1226) Fath a!-'Aziz Shark al-Wajiz , an-NawawFs 
al-Minhdjal-Majnnl Shark al-Muhadhdhah , and al-fddh [ft Mand.dk 
al-Hajj ua 7- Umralt ), al-Isfira’ini's (d. 943/1536) al-Afual Shark 
To Ik his Miftdh al- l him and Shark al-lsli drat, al-HimsT’s (d. 1061/1650) 
lldshiyali Shark al-Fdkihi aid 'l-Oatr, Badr ad-Din al- Ayni's (d. 
855/1451) two commentaries on ash-Shawahid , ash-Suhrawardi’s (d. 
632/1234) 'Awarif al-Ma’drif Taqi ad-DIn al-FasI’s (d. 832/1429) 
Tawdrikh Makkah , Shifd * al-Cihardm hi-Akhhdr al-llalad al-llaram, 
and a I- Iqd ath- Thant in JT Tdrikh al-Btdad a I-Amin, and Taj ad-Din Ibn 
as-SubkT‘s (d. 771/1370) Tahaqdt ash-Slidfi iyyah In turn, he teaches 
all these works to his son ’Umar. 6 * 

It is also important to emphasise that al-Falimbani did not just 
attract students of his younger compatriots, but also his own generation 
According to al-l adanl's ixnddx, his contemporary. Arshad b ’ Abd Allah 
b 'Abd ar-Rahman al-Banjari al-Martapuri (1122-1227/1710-1812)* 9 
also studied numerous works with him Arshad al-Banjari himself is 
certainly one of the important Jdui scholars in the twelfth century AH./ 
eighteenth century A.1) who achieved local fame throughout the Malay 
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Archipelago. He is chiefly known lor his acclaimed Jiqh work entitled 
Sabi! al-Muhiadin li ‘t-Tafaqquh fiAmr ad-Din 

Apparently, al-Banjari studied various Islamic disciplines, reading 
numerous books with al-Falimbani These include works on hadilh , 
such as Sahib Muslim-, on tafsir , such as Abu al-Barakat an-Nasali’s (d 
710/1310) Maddrik r//-7««r/7and Ibn Kalhir's Tafsir al-Qur an al-Azim, 
on law hid, such as at-Tahawi's al- Aqidah at-Tahdwiyyah, on ultim al- 
Qur an, such as az-Xarkashi's al-Burhdn fi l him al-Qur 'an. on alum 
al-hadilh. such as an-NawawT*s at-Taqrib wa 7- Tayxir and Ibn I.lajar 
al-'Asqalani’s A ukhbat al-Fikr and its commentary entitled Suzhat an- 
Xazar Sharh an-Xukhbah ; on u.sul al-Jiqh, he studied ash-Shlra/Ts (d 
476/1083) al-htma and Imam al-IIaramayn al-Juwayni's (d 478/1085) 
al-lVaraqdf ; on Jiqh, he studied al-GhazalPs al-H’ajiz, an-Nawawi’s 
al-Minhdj, al-Majmu Sharh al-Muhadlidhah, and al-Idah, Zakariyya 
al-Ansari's (d. 926/1520) at-Tahrir, Manhajaf-TuUdb , Asnd al-Matdlib 
fi Sharh Raw d at-Tdlih and al-Ghurar al-Bahiyyah JT Sharh Monzamaf 
al-Bahjah, al-Qalyubi’s (d 1069/1658) Hdshiyah Sharh al-Mahalli 
aid * l-Minhdj ; on Arabic, he read Ibn Ilisham's Awdah al-Masdlik and 
Mughnt al-lxihih, Yasin al-I.limsi’s (d 1061/1650) Hdshiyah at-Tasrili 
old 7- Tawdih, al-Ashmuni's (d 929/1522) Sharh al-Ashmuni 'aid 
Atjiyyah Ibn Malik, Ibn Ajrum as-Sanhajl's (d. 723/1323 ) ul-Ajriimiyyah 
and al-l ayru/abadi’s (d. 818/1415) al-Qdmu.s; on biography, studied Ibn 
al-Farra*\s (d 458/1065) J'ahaqdt al-Handhilah 

Thus, these lists also indicate al-Falimbani’s prominent position as 
a scholar of great importance in transmitting the religious sciences to his 
compatriots and his influence to both his students and contemporaries. 
In addition to studying with al-Falimbani. al-Banjari participated him 
in attending his teachers* teaching sessions. For instance, al-Banjari 
follows him studying with some of his earlier mentioned teachers, such 
as Salim b ' Abd Allah al-Basri and Murtada az-Zabldi. 73 Furthermore, 
al-Banjari also studied with al-Falimbanrs student, 'Abd ar-Rahman 
al-Ahdal ' It is important to note that al-Ahdal, bom in 1179/1766 was 
a much younger contemporary of al-Banjari However, as we shall see 
shortly, al-Ahdal became a prominent ZabTd scholar at a very young age 
and that students flocked to study with him. 
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As already mentioned, unlike later JawF scholars, biographical 
notices ol' al-Falimbani’s Jawi contemporaries are extremely rare in 
Arabic biographical dictionaries. However, occasionally their life report 
is incidentally mentioned in biographical notices of later generations. 
For instance, on the biography of * All b Abd Allah b Mahmud b 
Muhammad Arshad b. Abd Allah al-Banjari (1285-1370/1868-1951), 
Mamduh points out that he was the great grandson of Arshad al-Banjari 
He tells us that the latter came from Borneo and dwelled in the vicinity 
of Mecca in 1191/1777 after his extensive travels to Fgypt, Yemen and 
others. He was survived by his numerous progenies who were renowned 
for their 7/w, uprightness ( salah ) and etiquette (dddb) and among them. 
All al-Banjari. ' 

Apparently. Arshad al-Banjari also studied in Medina with Abd 
al-Karim as-Samman as he himself, like al-Falimbanl, was also appointed 
as his Uuilifuh for the Sammaniyyah SuJT Order. He later promulgated the 
Sammaniyyah ()rder in his hometown and was an important transmitting 
agent who popularized the Order in Banjar. ' 

At this point, it is important to point out dial according to al-Fadani, 
Nawaw'i al-Banlanl also studied with Arshad al-Banjari as well as his 
son, Yusuf al-Banjari However, based on my investigation, it is hardly 
plausible that al-Bantani did study with him because at the lime of Arshad 
al-Banjari’s death (1227/1812), he had not yet been bom (1230/1814). 
Nevertheless, perhaps the name of Yusuf al-Ban jari was erroneously 
removed from the i.sndd and made it appear that an-Naw r aw r I studied 
directly with Arshad al-Banjari. '' 

Another close student of Abd as-Samad al-lalimbani was Mahmud 
b Kinan b. Mahmud al-Falimbanl. 77 According to al-i adani, he was 
mua'mmar (long lived) who survived more than ninety years and was a 
jurist and a religious person (al-faqTh a 1-'(Ibid) '* 

Though l have not found any biographical sources that can tell us 
about his life, the fact that numerous isndds include him as a student of 
al-Falimbanl show us that he was one of his closest students. Perhaps 
Mahmud was even closer to al-Falimbanl than the earlier mentioned 
Nawawl al-Banlanl himself. This is because apart from studying with 
al-Falimbani. Mahmud also studied directly with some of his teachers 
who include Murtada az-Zatndl, Abd ar-Rahman b Mustafa al-’ Aydarus, 
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Amr Allah b Abd al-Khaliq al-Mizjaji, Alib Abd al-Barr al-Wana'I, 
Muhammad al-Kuzbari and Muhammad b Salim as-Sallarini ' ' In turn, 
al-Banlanl included Mahmud among the Jam teachers with whom he 
studied 40 

It is important to point out that Mahmud also studied with younger 
contemporaries of al-Falimbani such as his Yemeni student, Abd ar* 
Rahman al-Ahdal, al-Ahdal’s student, Muhammad Abid as-Sindi, 
Salih al-1 ullani. Muhammad al-Fudali (d 1236/1820), Abd Allah 
ash-Sharqawi and Ibrahim al-Bajuri.’" Further analysing al-Falimbanl’s 
scholarly links with these scholars by tracing their dates of birth, it is 
clear that they were his younger contemporaries. In fact, if they were 
to be placed accordingly within the context of their age group, all of 
them were appropriately positioned as the generation of al-Falimbani's 
students Moreover, since Mahmud studied with them as well as with al- 
Falimhani and some of his later teachers, he must have been his younger 
contemporary 

In addition, as already mentioned in passing, Mahmud also studied 
with the ruler of Palembang, as-Sultan as-Salih Badr ad-DIn Mahmud 
b as-Sultan Mansur b as-Sultan Abd ar-kahman. who in turn studied 
with his Qadl, known as Slntykli ai-Isldm Oddias-Salfanah Sayyid Abd 
ar-Rahman b. al-IIusayn b. al-I.Iasan b Alawib. Ahmad al- Aydarusal- 
Falimbanl Al- Aydarus in turn studied in Mecca with ’Abd ar-Rahman 
b. Jad Allah al-Bannani al-Maghribl (d. 1198/1784), who was a student 
of Ahmad b Abd al-Fattah al-Mullawi; an I’g>'ptian teacher of'Abd as- 
Samad al-Falimbani. 82 It appears that Mahmud's father, to some degree, 
w'as a religious teacher. According to al-FadanT, he studied the Sunan 
(ii-Tirntidhi with his lather. Abu al-Azhar Taj al-Umana” Shaykh Kinan 
b Mahmud al-FalimbanT, who in turn studied with Salih, who in turn 
studied with his brother, ’ Aqib b Hasan ad-DTn al-Falimham. 4 ' I .ooking at 
this ixndd, it is again evident that Mahmud was a younger contemporary 
to Abd as-Samad himself since Aqib was his direct teacher 

It is clear that Mahmud later became a transmitter of the teachings 
of'Abd as-Samad al-Falimbani as he teaches them to his students. Among 
his students other than NawawT al-BantanT, were his son Abd al-Hamid 
al-Falunbanl. Khalil b Abd al-l.atlf al-Bankalanl al-Madur! and Abd 
al-Khaliq b. Zayn ad-DIn al-Falani 81 It is worth noting that the latter’s 
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lather, Zayn ad-DIn b. Abd ar-Rahim b Abd al-Latlf al-Fatani was 
a student of Murtada az-Zabidi and Dawud al-l'atani 85 Not only was 
Mahmud a transmitter lor various religious Islamic sciences to the next 
generations, he played a crucial role in disseminating the Khalwatiyyah 
Sammaniyyah Sufi Order further in the Archipelago As indicated in the 
previous chapter, according to the sitsilah recorded in a manuscript copy 
of al-' Urwnt al-lluthqd, Mahmud received his membership to this Order 
from Abd as-Samad al-l'alimbani, and he in turn initiated his student, 
Sulayman of lambirah, Aceh into this Order. 1 * Thus, it is clear that 
al-f alimbani's teachings and his inlluence, especially in Sufism were 
handed down from generations to generations through his students 

Another Arab sehoiar included among al-Falimham's student is 
Sayyid Jarjis Afandi b. Ahmad Darwish al-Ka/imi al-Mawsili (from 
Mosul, Iraq) K My research on Jarjis Aland? in several biographical 
dictionaries of the period leads to three scholars having the same name, 
Jarjis al-Mawsili. a poet who died in Mosul in 1140 or 1141/1727 
or 172X,* 11 Jarjis al-Irbili, who was reported to have been alive in 
1178/1764,* v and Jarjis al-Jawhari al-Qibtl known as Jarjis Afandi who 
died in Egypt in 1225/I810. 90 However, from the period he lived, the 
first Jarjis al-Mawsili could not possibly be al-I’alimbani's students as 
his time was too early. And unfortunately, all biographers in their short 
biographical notice of the other two remaining scholars, Jarjis al-Irbili and 
Jarjis A fandi, do not provide us with any in formation on their teachers or 
students that may assist us to examine their scholarly links in that period 
and establish possible connection with al-Falimbani, 

Conversely, further analysing several isiuids of Jarjis al-Mawsili, 
none of the above aforementioned three scholars suit his sketch Moreover, 
both al-Fadaniand his student Mukhlaral-l alimhani indicated that Sayyid 
Jarjis al-Mawsili died in 1197/17X2, and unlike the latter, I noticed that 
none of the previous mentioned scholars was of a Sayyid descendant 91 
According to al-Fadani, Jarjis al-Mawsili recorded a list of his teachers 
in his lluthal entitled Zahr an-XarjisJi Timbal al - Alldmah Jarjis. Among 
them. Muhammad b Sulayman al-Kurdi al-Madani. Muhammad b Abd 
al-Karim as-Samman. ’Ali b Abd al-Barr al-Wana’i. Abd al-Khaliq 
b. Zayn al-Mi/jaji, Sulayman b. Yahya al-Ahdal az-Zabidi. Hamid b. 

Umar al-Manfar at- larimi (d 1209/1794), and two Jdwi scholars. 
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' Aqib b Hasan ad-Din al-Falimbani nazfl Medina, and Abd as-Samad 
b Abd ar-Rahman al-Falimbani nazfl Mecca. 92 Unfortunately, I have 
not been able to locate the Zahr an-Sarjis and even al-Kattanl has not 
mentioned this work in his Fahras al-Fahdris. Perhaps, we could find 
further information on Jdwi scholars during that time from this work 
In addition, Jarjis al-Mawsili also studied Ibn Hajar al-HaytamFs at- 
Ta'arrufild llmay al-l 'siH wa 7- Tasrijmd Ba-Fadl’s aFMuqaddimah 
al-IIadramiyyah with Yusuf b Muhammad b Ala’ ad-Din al-Mizjaji 
(1140-121.VI727-98)Thus, by looking at all the above scholars who 
were mainly al-Falimbani’s teachers and peers, Jarjis al-Mawsili must 
have been his contemporary 

In addition, Jarjis al-Mawsili close relations with the Jdwi scholars 
can perhaps be deduced from one of his isndd I lis son Sayyid Khidr 
Alandl al-Mawsili. a nmhaddith who studied directly with him was 
reported to have migrated to. and died in Batavia.' 4 It is perhaps from 
his acquaintance with the Jdwi scholars and community in al-Haramayn 
that later facilitate the migration of his son to the Archipelago It is worth 
noting that his grandson, Sayyid Abd al-Ma bud Aland! al-Mawsili 
who received his teachings from Khidr al-Mawsili, also form part of 
the scholarly networks transmitting the Islamic knowledge further to 
later generations* 

As I had shown earlier, because of his highly revered status as a 
profound scholar of various Islamic disciplines, al-Falimbani attracted 
both Arab students and his compatriots to study with him, to an extent 
that even his peer, Arshad al-Banjari, studied with him Thus, it is more 
than plausible to consider that most of his younger Jdwi contemporaries, 
if not all. must have studied with him or at least attended his teaching 
sessions. 

On further examining the period during which al-Falimban! lived, 
there were several younger Jam students who at the turn of the nineteenth 
century became prominent scholars, at least among the Jams Among 
them, were Nafis al-Banjari and Dawud al-Fatani, who was perhaps the 
most widely renowned Jam ulamd ’ in the Archipelago because of his 
prolific writings. 

In his ad-Durr an-Safts ft Haydn Wahdat al-Af id wa i-Asmd ' wa 
's-Sifdl wa ‘ dli-Dhdl , Dkdtal-Taqdis, Nafis al-Banjari (1148-1245/1735- 
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1829)* 1 provides us with a rather detailed depiction of himself, lie 
says, ’“the author and compiler of this epistle |the ad-Durr an-Najts] . 
Muhammad NafTs b. Idris b al-Husayn al-Hanjari mansha 'an |by origin 
or birth| al-Makki maskanan |by domicile] ash-Shali'T madhkaban[ by 
doctrine] al-Ash'ari i'tiqddan |by dogma] al-Junaydi Undman . al-Qadiri 
fariqatan, ash-Shatari lihasan, an-NaqshabandT a malan, al-Khalwatl 
mafaman , wa ‘s-Sammani nuishraban (express that he was an adherent 
to all these live Sufi Orders I.” 97 

( ontemporary studies are in agreement that NalTs al-Hanjari was 
a friend and colleague of Abd as-Samad al-Falimbani, however, this 
research suggests that he was most likely his student as well K NalTs 
al-Hanjari relates that he completed his ad-Durr an-XaJts in Mecca 
on the ishd' of Wednesday, 27 Muharram 1200/30 November 1785 w 
Although the discussion of al-Falimbani’s works follows shortly in 
the next chapter, at this stage it is important to highlight that his active 
literary life extended from 1178/1764 to 1203/1788. Thus, by the time 
al-Falimbani was about to conclude his literary output, al-Hanjiiri, to 
the contrary, had just begun, two decades after al-Talimbant started his. 
lliis evidence alone indicates that NalTs al-Hanjari was a much younger 
contemporary ofal-Falimbani One can conclude that he was most likely 
part of the same circle, and as we shall see, had studied with a number 
of al-FalimbanTs peers. 

In his ad-Durr an-Safix , NalTs al-Hanjari records several teachers 
he had studied with such as Abd Allah b l.Iija/I ash-SharqawT al-Misri. 
Yusuf Abu Dhurrah Ar/T al-Misri, Siddiq b Umar Khan al-Madani, Abd 
ar-Rahman b Abd al-‘A/iz al-Maghrib! al-'lJmari, and Muhammad 
b Ahmad al-Jawhari, whose lecture he attended at al-Uaram Mosque, 
Mecca in 1201/1786. 11 ' On one occasion, he refers to a ftattani shaykh 
as 'Shaykh Qutb ad-DTn* (religious pole) which, in my opinion, refers to 
Dawud al-Fatani, although more research needs to be done to accurately 
verily this attribution. 

Analyzing the names of his teachers above, we can see that he 
did not meet and study directly with Muhammad b Abd al-Karim as- 
Samman, as he first studied under a number of his senior students and 
secondly, he addresses him as his teachers' teacher (shaykh shuyiikhind)} 01 
Furthermore, the teachers NalTs al-Han jari listed in his works suggest that 
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he only studied with scholars who are from al-Falimbanl’s generation 
or later 

The next Jawi scholar mentioned above was Dawud b. *Abd 
Allah b Idris al-Fatani (1176-1263/1763-1846).““ His early life and 
movements are diflicult to trace, as was the case ofal-Falimban! himself 
The works of Shaghir Abdullah attempt to illuminate this aspect of his 
life. However, as previously discussed, his study suffers trom a number 
of inconsistencies 111 Some of these will be discussed below According 
to Mathcson and I looker, his education followed a similar pattern as did 
other Jawi scholars of the period, beginning most likely at home hefore 
progressing to local centres oflslamic learning in the Malay Archipelago 
It is highly likely that Dawud al-Fatani was taught by ultima' from ah 
Haramayn or Yemen while he was still in Pattani. 10 * His earliest dated 
work, Idah a I-Bah fi-Murid att-Sikdh hi s-Sawdh was completed in 
Mecca on Monday, 9 Rabl' al-Awwal 1224/24 April 1809 and his latest, 
al-Bahjat al-MardiyyaliJT I'dhri TakhaUuf al-Ma'mum an '1-Imam 
Thaldilial Arkdn Jawflah , also in Mecca on Tuesday. 14 Shaw^wal 1259/7 
November 1843. 105 

Pattani, located on the Malay Peninsula, with the coast oflhe Gulf 
of Thailand in the north, was an independent Malay Muslim sultanate 
ruling a large portion of the surrounding region until the sixteenth century 
when it became a vassal stale of Siam (now Thailand) Following the 
rebellions w'ithin Pattani against Siamese rule in 1791 and 180X, Patlani 
was divided into seven largely autonomous slates: Pattani, Nongchik. 
Saiburi (Tcluban), Yala (Jala), Yaring (Jambu), Ra-ngae (Legeh) and 
Reman; all were ruled by the King of Ligor. llr ' 

Dawud al-Fatani must have left Pattani for Mecca in the late 
eighteenth century, a time of upheaval when the Siamese Fmpirc was 
responding harshly to rebellions instigated by the Malays in the south. In 
Mecca, he w'ould have become part oflhe Jam student community who 
had come to seek dm from the great ulamd‘ of that time One such dlim 
W'as ( Abd as-Samad al-Falimhant himself. As we will see later, from his 
work Sayr as-Salikiiu it is evident that al-Falimbanl was already engaged 
in teaching before the latter part oflhe eighteenth century, as in this work 
he lists numerous StiJT writings suitable for students, structuring them 
to match their varied abilities Therefore, it is highly likely that Dawud 
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al-Fatani would have attended the teaching sessions of this famous Jdwi 
(Him, particularly when we observe Snouck Hurgronje’s comment that 
the Jdwt students preferred to study with their own compatriots, at least 
during the initial establishment in al-Haramayn. 1 *’ 

According to al-Fadani, Dawud al-Fatani was a student of Sulayman 
al-Ahdal (1137-97/1724-82), a contemporary ofal-Falimbani; his father 
Yahya and his son Abd ar-Rahman, were both teacher and student of 
al-Falimbani respectivelyIf Dawud al-Fatani was bom in 1133/1720 
as Abdullah claimed, then he would have been a direct contemporary 
of al-Falimbani If this was the case, questions can be asked as to w r hy 
he did not accompany him to study in Zabid in 1147/1734 under the 
shaykh who was considered the 'inuim old zamdnih,' the imam of his 
time, due to his prestige in all disciplines of Islamic learning Ibis was 
Yahya al-Ahdal Furthermore, the fact that Dawud al-Fatani studied with 
Sulayman al-Ahdal confirms he *pent time in Zabid, since the latter only 
travelled to Mecca to perform hajj in 1167/1753. 110 Thus, he must have 
been bom at least around 1153/1740 as Azra suggests because he was 
unable to study with Ahmad Maqbul al-Ahdal, al-Falimbani’s second 
and main teacher, who died in 1167 

On the Sufi tarfqali, it is evident that Dawud al-Fatani adhered 
to the Shattariyyah Order. Ibis, for instance, is reflected in numerous 
works by him mentioning this ()rder over others. He points out that 
kayftyyat adh-dltikr (method of remembrance) differs from one Order 
to another and follows by mentioning only the koyftyyoh according to 
the Shattariyyah Order, quoting al- drifbi ‘l-Alldh Ahmad al-Qushashi 
as the authority. 1 " 

From my examination of some of his unpublished works, it is clear 
that he was familiar with the works of preceding Sufi scholars from the 
seventeenth and early eighteenth centuries. For instance, in two short 
epistles answering questions on mysticism, which he wrote in Mecca 
on 7 Ramadan 1233/11 July 1818 and a week later, on 15 Ramadan/19 
July respectively, he quotes as authoritative sources, al-Burhanpuri’s (d. 
1029/1619) (ii-Tulifidi al-Munaloh y Ahmad al-Qu shashi's (d 1071/1661) 
Qaxdax-Sabil and Abdal-(ihanian-NabulusT‘s(d 1143/1731) epistle on 
wahdut al-wufud. 112 It is important to mention at this point that it may well 
have been al-Falimbani who introduced most of these works to Dawud 
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al-Fatani, being the grand-disciple of an-Nabulusi himself and due to his 
prominent position among the Jdwf community in at-Haramayn. 

AI-FalimbanT in ZabTd 

Undoubtedly, the best-known of al-FalimbanTs students was his Yemeni 
disciple Abd ar-Rahman al-Ahdal, whom we have already frequently 
mentioned earlier. Phis is due to several reasons; firstly, because he was 
the only student whose relationship with al-l'alimbani bears a detailed 
account. Secondly, this account was written directly by al-Ahdal himself 
and not by any third party. Thirdly, al-Ahdal, in his own right, was a 
prominent scholar of his generation who assumed the highest religious 
office in Tabid. Fourthly, because he was one of the most ubiquitous 
scholars of this period, not only can we find his biographical notices 
from various sources, but we can easily trace his scholarly networks 
from various isttad works in numerous sources written either by his 
contemporaries and later generations. Finally, in addition to all of 
the above, we already know the strong and close connections that al- 
Falimbani had established with al-Ahdal family, as he himself studied 
with them and they were probably his main teachers and mentors in 
ZabTd Thus, it is not surprising that he came back to Zabid alter he in 
turn became a prominent scholar; and that he was received with high 
regards, especially by al-Ahdal family. 

Wajih ad-DTn ‘AM ar-Rahman b Sulayman b Yahya b Umar 
al-Ahdal was bom in Zabid in Dhu al-Qa'dah 1179/April 1766. 1M llis 
genealogy, as 1 have shown earlier in the discussion of his grand lather 
Yahya, is traced back to Husayn b AIT : , the grandson of the Prophet 

SAW As the al-Ahdal family was well established for their stature and 
renowned For their scholarship, one can expect that Abd ar-Rahman need 
not travel to gain knowledge, especially since his own father Sulayman 
and his grandfather before him, were muftis of Zabid. He received his 
rudimentary and advanced learning chietly Irom his lather, and he in 
turn became a prominent scholar of his time This is corroborated by 
Siddiq al-Qannu ji (1248-1307/1832-89), w r ho considered himself one of 
his students by w r ay o t'al-ijazali af-’dmmah li-ahlal~ asr He describes 
Abd ar-Rahman al-Ahdal as “an inidnt,faqTh, the great hadlth authority, 
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exegete, jurist who had the knowledge of the rational and traditional 
sciences, and who was unparalleled among his peers 

In addition to this testimony, it is evident that ‘Abd ar-Rahman 
al-Ahdal was a scholar of extraordinary ability Alter his lather* s death 
in 1197/1782, due to his profound erudition, intellectual distinction 
and competency, and no doubt due to the position of his family, he was 
appointed to the office of mufti when he was only eighteen years of age 11 s 
Thus, he w as a third generation mufti of al-Ahdal house Indeed, most 
of his sons, nephews and grandchildren later occupied the post of mufti 
of Zabid in continuous succession 116 

Abd ar-Rahman al-Ahdal remained the mufti of Zabid for lilty- 
three years until he died on 21 Ramadan 1250/21 January 1835 in that 
city at the age of seventy-one In 1263/1846, his contemporary and 
student Sa d b 'Abd Allah Suhayl al-Yamani a/-ZabIdI, compiled his 
biography in a small epistle entitled Fa lit ar-Rahman ft Mandtftb Sidi 
' Abd ar-Rahman b, Sulaymdn. 11 ' However, a Reran extensive search, I 
have not found any manuscript or published copy of this work 

Perhaps one of al-Ahdal‘s most noted works was his thabat , a 
compilation of his teachers entitled an-Safas al-Yamani. In this respect, 
al-Katlan! remarks that “his an-Safas was among the most precious works 
ever written, the best ever compiled in the past century for it includes 
extensive narrations and ’u!uw al-isndd , combining together Meccan, 
Indian, Khurasan!, Yemeni, Maghrib! and Tgyptian scholars” (nafasuhu 
hddhd min anfas rnd uHifwa-arfa' rnd sunnifft ‘l-r/arn al-munsarirn , it lisa 
riwdyah w a- uluu' isndd. wa-dltamma al-makki li l-hindi, al-khurdsdni 
li l-yamani , m a 'l-maghrihi li ’l-misri). 1 '* In addition to al-Katlan!* s 
remark, one can see from examining an-Safas al-Yamdni itself that it is 
one ofthe most significant sources for the history of Islamic intellectual 
networks from the eighteenth century, with Zabid as its centrcpoint. This 
is because al-Ahdal did not merely list his teachers, their teachers and the 
works he studied with them as is customary with other ilia hats Rather, he 
extensively provides us with succinct biographical notices, thirty-six to 
be exact, including thirteen visiting scholars to Zabid, making this work 
on its own merit, a rich biographical source for the study of eighteenth 
century Muslim scholars. 
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Looking at al-Ahdal's teachers in his an-Nafas al-Yamdni, , al- 
Kattani commented that since fourteen of them were also teachers of 
Murlada a/-ZabTdT and al-Ahdal himself lived almost fifty years after 
az-ZabidLs death, it is obvious that “he was the last important scholar 
and the most sought after in the [Islamic] world due to his ’ uiuwal-isndd , 
abundant prestige, far reaching reputation and profound knowledge" 
(khdtimal man ywjuil ilayhim fi d-dunya //- iduw isnddihi wa-wdjir 
jdliilii wa-bu'dsitihi wa-kabir 'ilmih )" 9 

At this point, it is worth noting that, al-Ahdal\s an-Safax contains 
the first biographical notice in Arabic literature on a Jdwi scholar, in this 
case,' Abd as-Samad al-Lalimbani It is an illustration of the importance 
of this genre for the study of scholarly relations and interaction between 
the Malay and the Arab worlds. litis applies in particular to works of 
Yemeni scholars because we know that most of the Jdwi 'u/amd ’ of the 
sixteenth and seventeenth centuries such as Nur ad-Din ar-Raniri, Abd 
ar-Ra’ufas-Sinkili and Yusuf al- Maqassari, all studied in Yemen during 
their early scholarship before we eventually find them in al-Haramayn 
However, it is important to remember that al-FalimbanTs biographical 
account was included in this work because, from al-Ahdal*s point of 
view, he was one of the thirteen scholars from the tabaqat al-wdfuffn, or 
visiting professors who taught in Zabld and whom he regarded highly. 
This evidence itself stands alone to indicate that al-Lalimbani in the Jdwi 
scholarly context, was particularly prominent in Arab eyes. 

Abd ar-Rahman al-Ahdal specifically mentioned in his aihXafax 
al-Yamdnf that he studied al-Cihazali’s Ihyd' l lunt ad-Din with his 
teacher Abd as-Samad al-Lalimbani and upon his request, al-l alimbani 
granted him a lengthy ijdzah written in his own hand. ,i0 Unfortunately, 
he did not include or tell us the content of this ijdzah , which would have 
helped us further in understanding al-Lalimhani*s intellectual standing. 
His an-Sajas al-Yantdni remains one of the most crucial sources for al- 
Lalimbani’s biography despite lacking important details. For instance, 
al-Ahdal does not tell us the duration ofal-Lalimbani*s sojourn in Zabid, 
his age or date of birth or death Nor does he list his works, the subjects 
he taught, his students, the number of Yemeni or Zabid students who 
attended his teaching sessions, or their names, etc. However, from his 
succinct remarks, it is evident that al-Lalimbani had, at least, a group of 
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“outstanding students" in Zabid whom al-Ahdal terms as bad jitdald' 
at-falabalt 121 

From other sources, we can depict some of the subjects that 
al-Falimbani taught in Zabid, or at least taught to al-Ahdal himself 
Apart from al-Ghazali’s Ihyd\ he studied az-Zurqani’s commentary 
on al-Mmvatfa’ with al-lalimbani, and with this is mid, he relates the 
rest of az-Zurqani’s works 122 As already mentioned, al-Ahdal received 
the initiation into as-Sammaniyyah Sufi Order from Abd as-Samad al- 
Falimbani, who in turn had received this Order directly from its founder 
his Master Muhammad as-Samman. Al-Ahdal in turn passed down this 
Order to later generations of Yemeni scholars 1 ' * It is evident from this 
xilxilah that al-Falimbani was a leading proponent of as-Sammaniyyah 
Order who disseminated it further to his Jdwi and Arab students 

In addition to an-Xajas al-Yamdni, Abdar-Rahman al-Ahdal wrote 
numerous works, including Shark Bullish al-Mat arn fi Akdditk al-Akkdni, 
Ka.shf al-Ghitd’ft Max'alat /bn Atd\ al-Fatli al- r AfifiMaiifat Salb 
a!-Watt, Bahtli fi Sabab laqdim at-Axs's aid 7- Khazraj , apparently on 
historical factors for the preference of al-Aws over al-Kha/.raj, the two 
tribes of Medina, Fatly al-Lafif JT Shark Miu/addimai al-Tasrff, Ta/qik 
al-AJhdm fi lldxdyd Khayr al-Andm , Fard'id al-Fawd'id, ar-Rawd al- 
Warif fi Isiikkddrn ask-Skartf, and Barakaf ad-Dunyd u a ‘ l-Llchrd fi 
't-ljdzdi al-Kuhrd 124 ITte latter, is a work specifically on his ijdzalt in 
two volumes, the manuscript copy of which is said to exist in a private 
library - namely Maktabat al-Adib Muhammad b Hasan al-Yarimi in 
San a’. 125 Al-Kattani mentioned this work in his Fahrax al-Fahdris ; 
however he only gives a very brief description telling us that he found 
its attribution to al-Ahdal in the ijdzalt of Muhammad b Abd Allah al- 
: Amiri, the HanhalT mufti in Mecca. 126 As the title would suggest, perhaps 
this wt>rk contains all the ijazdltx written and granted to Abd ar-Rahman 
al-Ahdal by his teachers, including no doubt, the aforementioned lengthy 
ijdzalt written by al-Falimbani. 

Apparently, al-Ahdal did not travel much. This is perhaps 
understandable, as we noted earlier that he assumed the office of mufti at 
a very young age leaving him with no option to travel widely, However, 
that docs not mean he did not meet eminent scholars of his time or did 
not travel at all Furthermore, from his an-Nafas al-Yamdni we can 
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deduce dial he took the opportunity to study with any eminent visiting 
professors to Zabid in addition to its own ulamd ' One such occasional 
trip we have account of was his travel to al-Haramayn. According to 
al-IIabshi, al-Ahdal travelled to Mecca in 1199/1784 where presumably, 
as well as performing the Imjj he met one of his teachers, Abd Allah b 
Sulayman al-.larha/T 1 It is perhaps during this stay that he met some 
of his other Meccan teachers mentioned in his an-Xqfas , such as Abd 
al-Malik b Abd al-Mun'im b Taj ad-Din b Abd al-Muhsin al-Qal i 
(ca. 1150-1229/1737-1813), the HanafT muftii n Mecca. 1 '* 

It should be understood that despite having limited opportunity to 
travel outside Zabid to study with scholars of his time, his ubiquitous 
presence in isniids of his contemporaries and later generations is 
more that enough evidence to highlight his prominent position as an 
extraordinary scholar In addition, 1 have already demonstrated above 
his highly regarded stature, as attested by other renowned scholars such 
as al-Kaltani From his vast narrations, it is worth noting that he had 
connections to earlier Sufi progenitors For instance, his isndd on hadiih 
at-tali/im begins with his father Sulayman. who in turn received it from 
Ahmad Maqbul, who received it from Ahmad an-Nakhli, who received 
it from 'fsa ath-Thaalibi and henceforth, including names such as Abu 
Madyan Shfrayb b. al-I.lusayn, Ibn al- Arabi, al-Ciha/alT, Abu Talib 
al-MakkT, al-Junayd al-Baghdadi, as-Sari as-Saqall, Ma'riif al-Karkhl, 
Dawud at-fa'i, and others up to the Prophet SAW. 1 * 

Thus, from the above discussion, it is clear that I have established 
the point that Abd ar-Rahman al-Ahdal was undoubtedly the best-known 
and most prominent example among al-I ; alimbanT's students. 

AI-FalimbanT in the Malay Archipelago 

In contrast to the above two major centres of Islamic learning (Mecca and 
Zabid ), al-Falimbani*s students in the Archipelago are the most difficult to 
identify F irstly. this without doubt is due to a grave shortage of available 
Malay sources because most of the primary materials, especially the 
rich collections of manuscripts deposited in various libraries, remain 
untouched until today Secondly, to a certain extent, even if we do find 
such records of his students from these manuscripts, it would not be easy 
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to trace and establish their identities. Unless they were among the later 
renowned Jawi scholars whom we can find records of from the earlier 
mentioned Arabic biographical dictionaries, it is almost impossible to 
establish their identities since we do not have such compilations in Malay. 
Finally, recent references to such records are often unreliable or unverified 
as they lack the analytical and critical scholarly spirit. Some of these 
are mainly claims only based on oral traditions, which arc practically 
impossible to ascertain 

The only information on al-Falimbanl's students in the Malay 
Archipelago at present is scattered in the compilations of Shaghir Abdullah 
However, since his works suffer from a number of inconsistencies 
as indicated earlier, it should be treated with caution. Ilie first such 
student whom Abdullah claims to have been a disciple of al-Falimbani 
was 1 la ji Mahmud b Muhammad Yusuf of Terengganu, Malaysia, who 
copied substantial numbers of al-Falimbanl's works. Abdullah argues 
that among the evidence indicating that he was his student is a clearly 
recorded manuscript copy of al-' l ’rivalal-Wuthqa, which unfortunately 
is only available in Abdullah's own personal collection lie adds that 
Mahmud is said to have started his active writing career in 1235/1819 
and that it extended to 1291/1X74. 1,11 However, if these dates can be 
verified, it is then plausible that he might possibly have met and studied 
with al-Falimbani, since 1 have already established earlier that he died 
in 1254/1839. Moreover, we would still need further evidence to support 
the claim that he studied with him even if we can prove that they both 
lived during the same period. 

The second student of al-Falimbani that Abdullah mentioned was 
Isma il b Abd Allah al-Minkabawi In addition, he points out that the 
latter's son Muhammad Nur was a student of al-l alimbanl's daughter, 
Fatimah al-Falimbaniyyah.‘" However, we are fortunate that Isma'il's 
biographical notice is available from our Arabic biographical sources 

All biographers oflsmaTI b. Abd Allah al-Minkabawi al-Jawi al- 
Makkl al-Khalidi an-Naqshahandi ash-Shali'i are in accord that he was 
bom in the Malay Archipelago, perhaps in Minangkabau. Sumatra as 
his ni.shah indicates He travelled with his father at a very young age to 
Mecca where he grew up and received his rudimentary education. m He 
then advanced his learning under the guidance of ‘Uthman ad-Dirayat! 
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with whom he studied several Islamic disciplines, including fiqh with 
his instruction Alter his teacher’s death (in 1265/1848), Isma'il al- 
Minkabawi moved on to study with his nephew, Ahmad ad-Dimyatl (d. 
1270/1853) whom we have mentioned earlier was the Shali'i mufti of 
Mecca Other scholars w r ith whom he also studied include Muhammad 
Sa id al-Qudsi (d. 1260/1844) and Salih ar-Ra’is a/-ZamzamI (d 
1240/1824), both Shafi'i muftis of Mecca. Ilie latter w r as among one of 
his close teachers and according to al-Bakri. he met him during his early 
youth and remained with him until his death, which al-Minkabaw'i dated 
in his own handwriting as Ihursday, 7 Jumada ath-Thaniyah 1240/27 
January 1825. liJ 

It is important to point out that these scholars were also teachers 
of ‘Abd al-Ghani b Subh al-Bimawi, mentioned earlier as a student of 
al-l'alimbani Thus, Isma il al-Minkabawi’s period of study must have 
coincided with that of al-Bimawi’s and it can therefore be expected that 
they must have been contemporaries in Mecca and w r ere most likely part 
of the same circles Isma'il al-Minkabawi later became so proficient in 
various Islamic sciences that he was nominated to teach at al-Masjid 
al-Haram and students Hocked to study with him. In term of tariqah 
affiliation, he follows the Naqshabandiyyah Khalidiyyah Sufi Order 
Abdullah maintains that al-Minkahaw r i w r as the proponent of this Order in 
Kepulauan Riau (Riau Islands, Indonesia) and that most of the adherents 
of this Order traced back their sihilalt to him. 154 

Though Isma il al-Minkabawi’s date of birth is unknown, 
biographical sources are in accord that he died in Mecca alter 1280/1863, 
and al-Rakri points out that he died at the age of close to seventy."' Thus, 
he must have been bom approximately around 1210/1795 and if this 
was the case, it is then highly plausible that he met and studied with al- 
FalimhanT. Isma il al-Minkabawi was survived by two sons, Muhammad 
Azhari(d. 1302or 3/1884or5) 116 and Muhammad Nur(d. 1313/1895), 1,7 
who according to Mirdad were meritorious and upright scholars ( at/ahii 
ihnayn ulimayn fadilayu)', the former died in Mecca leaving two sons, 
Isma il and Salim, and the latter also died in Mecca at the age of filly 
and was survived by two daughters. 1 ,K 

It is worth noting that while in one work Abdullah mentioned that 
Isma il al-Minkabawi was al-Falimbani’s student, he contradicts himself 
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in another by saying that he was a close IHend of both al-Falimbani and 
Dawud al-Fatani 1 w From the dates surrounding his life and his period of 
study, it is hardly plausible that al-Minkabawi could have been a close 
friend of these two scholars in the real sense. Perhaps they were friendly 
towards him Nonetheless, based on the place he lived and died (Mecca), 
he was perhaps very likely to be among al-Falimbanfs students in Mecca 
rather than in the Archipelago. 

Another of al-Falimbani students in the Archipelago mentioned 
in passing by Abdullah was Muhammad Salih b Murid ar-Rawa. 1 * 1 
However, Arabic sources only mention him as Shaykh Salih Rawah al- 
Jawi ash-Shali'I, bom in his hometown and later travelled and sojourned 
in Mecca for a considerable period. I le studied w ith prominent scholars of 
his time including a blind scholar ( ad-tlarir ), Sayyid Ahmad al-Marzuqi 
al-Malikl (d. 1281/1864) and Uthman ad-Di myall Salih Rawah was 
an intelligent student and was lauded by his ul-Haramayn teachers and 
granted the permission to teach at al-Masjid al-Haram; students, mostly 
Jawis Hocked to study with him 111 Again, we notice that these scholars 
were also teachers to most of al-Falimbanfs students in Mecca, thus 
indicating that Salih Rawah must have been their contemporary and was 
most likely part of the same circle 

In addition, Mirdad points out that in terms of lariqah affiliation, 
he follows as-Sammaniyyah Sufi Order. 142 Perhaps, he received the 
membership to this Order directly from al-Falimbani who we know was 
one of as-Samman’s khuUfahs and a leading proponent of this Order. 
According to al-Hakri and Mirdad, Salih Rawah died in Mecca around 
1270/1853 and was interred at al-Ma'Ia leaving two sons, Ahmad and 
Muhammad. 111 

To conclude this chapter, it is clear that 1 Abd as-Samad al-l alimbanl 
was a peripatetic scholar, travelling from one centre of Islamic learning 
to another, studying with and learning from various teachers who had 
their own personal traditions of religious scholarship before settling 
down in Mecca where he later became established. There was a great 
deal of diversity among his teachers as they were different from each 
other in terms of not only their places of origin but also their madhhabs 
and faru/alt affiliations. Though al-Falimbani was a Shall ! in terms 
of his adherence to Islamic legal doctrine, he did not restrict himself 
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by studying only with Shall 'i scholars but also with teachers from the 
three remaining Sunni madhhahs\ I.Ianatl, Maliki and Ilanbali Similarly, 
in terms o i'faru/ah affiliation, his teachers followed the path of an- 
Naqshahandiyyah, al-Qadiriyyah, ash-Shatlariyyah, ash-Shadhiliyyah, 
al-'Adiliyyah, al-Khalwatiyyah, al- Alawiyyah, while he followed the 
path of al-Khalwatiyyah as-Sammaniyyah 

It is also important to highlight that al-lalimbani’s scholarly and 
intellectual connections with eminent scholars of earlier generations are 
evident through his interactions with his numerous teachers. Tor instance, 
through Yahya al-Ahdal. Ahmad Maqbul al-Ahdal, Salim al-Basri and 
'Umar as-Saqqaf. al-l alimbani was the "grand-disciple* of 'Abd Allah 
al-Basri, Ahmad an-NakhIT, Hasan al-'I Jjayrai, Muhammad Abu Tahir al- 
Kurani. Taj ad-I)in b Abd al-Muhsin al-Qal'i and Mustala b Fath Allah 
a I-Hamawi I h rough 'Abd al-Ghani I lilal, he was the ‘grand-disciple’ of 
Muhammad I lilal and Muhammad Sa Id Sunbul; through Muhammad 
Mirdad and Muhammad Murad as-Sindi. he was the ‘grand-disciple’ 
of Abu al-Hasan as-Sindi as-Saghir and Muhammad Hashim ai-TatwI 
as-Sindi, an eminent Indian scholar, respectively, through Ibrahim az- 
/.am/ami, he was a ‘grand-discipie’ of Ibn Aqllah. Muhammad b al- 
fayyib al-Maghribl, Ahmad al-Ashbuli and 'Abtl Allah ash-ShubriiwI; 
through Muhammad as-Samman, he was a "grand-discipie’ of Mustala 
b Kamiil ad-DIn al-Bakri, Abd Allah b ‘Alawlal-Uaddad, Muhammad 
IJayal as-Sindi and Muhammad b Salim al-Hifni 

Through his Egyptian teachers, such as Dawud al-KharibtawI and 
Murtadii az-Zabidi, he was a "grand-disciple’ of Muhammad b Abd al- 
Baqi az-Zurqani and Shah Wali Allah ad-Dihlawi respectively, f inally, 
through his Damascene teachers, such as Ahmad b I'bttyd al-'Attar and 
Muhammad b Ahmad as-Sallarini, he was a * grand-disciple’ of 5 All al- 
Ku/bari, Muhammad b Abd ar-Rahman al-Gha//i, Isma il al-'Ajluni, 
Ahmad al-Maninl. Ilyas al-Kurani, Ahmad al-Ba II and Abd al-Ghani 
an-Nabulusi 

The importance of stating al-Falimbani‘s long list of scholarly 
connections above is that it enables us to see how the Islamic intellectual 
tradition and the scholarly writings of such ultimo' were handed down 
to al-Falimbani and through him to his students, litis will be further 
illustrated by looking at his own writings, which we turn to next 
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/ hlyat al-Bashar, vol. 2. pp. 826-7: ash-Shawkani. al-Badr at-Tali'. vol. 
I, p. 186: Zabarah. Nay!al-llatar, vol. 2. pp. 47-50: az-Zirikll. at-A lam. 
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pp. 7-8. 30. For his biography see Abdullah. Penyelmran Islam . vol. 13. 
pp. 24-35. 

,J1 See Abdullah. Syeikh Aldus Shamad. pp. 140-1. 
u: For Isma il al-MinkabawFs biography and works see al-Bakrl. Fayd al- 
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al-lVahhab, vol. I. pp. 706-7; Mirdad. al-Mukhtasar, vol. 1. p. 173; al- 
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